Gifted and Talented stories
Transcriptions from tapes 4, 5 and 6 in the Gifted and Talented resources file.

Dhangal
SAIKS 21 Feb 2008 (Tape 6 G&T.wav)

14 Let’s put in a different nhawi, why we... how we can tell Yolnu kids become
leaders in our way, in Yolnu rom, culture. In the old days just before when many boys
go through initiation ceremony, the boys get painted on their chest. 100 The painting
that they put on the boys are their own traditional paintings, the land where they
belong to, or what creatures their totem is. That is painted on the chest of every boy.
123 After it has been painted the boys stand up to get it dried out, and they stood in a
line, and the elders used to observe them then. If a painting peeled off the boy’s body,
that boy was never chosen to be a leader, because the painting really told the elders
how the boy was going to grow up and do other things rather than being a leader.

And to the boy whose body painting wasn’t peeled, that was the leader for the future.
230 And during the time they used to know who those leaders were going to be.
Nowadays, that isn’t being looked into properly like there’s many other nhawi
distractions that come up, 303 other things that come and take their mind off from the
things that they’re supposed to learn. Children need to learn to become leaders when
they have a role model. 348 They can watch that person carefully, some do it when
they play around they have, they go through, like imitate which person they are. 404
But nowadays there is a problem with the language: 422 kids are now talking in
language that is different from what the adults speak, and the language they have
created themselves this time the adults doesn’t know or understand what they are
talking about. 449 To be able to really sit down and communicate with the children
you have to come to their level of language. And with the difference in that language
nowadays, that’s the problem where we can’t even get to them, because they wouldn’t
understand what we’re talking about. 527 And I have found that myself. Djamarrkuli’,
kids should be encouraged by their families but there is another problem out there as
well. Family members, they have their own things they are busy with, doing other
things, instead of encouraging those children. There are a lot of community problems
in the community, 536 and kids really learn by watching, and whatever they see, some
even do what their family members do when they are doing things that are not good
for their learning. 702 Like in school, teachers should be aware of their attitude and
their behaviour in the classroom, whether a child who can become a future leader, the
behaviour and the attitudes that is shown in the classroom by that child towards
others. 748 Showing a bit of leadership in the classroom, and helping others
understanding what the teacher has given the kids to do, showing responsibility 820 of
helping others who are slow. That’s the kind of leader that will be in the future for the
Yolgu. 835 Ga, another thing is that Yolgu kids in the classroom are not competitive.
When they have got a Yolgu does make a mistake, the other child helps, and sort of
talk to him 908 that it’s wrong and they come to the conclusion where the person who
knows what he’s doing helps the one who doesn’t know, so they encourage each other
and that’s why teachers should be more careful ga make sure the person there ...(no
cut that off yalala.) 952 ... a child who is gadaman’ (smart, clever) I should say
gadaman’ should help those who are behind and that’s how Yolnu is in the classroom,
they help each other, even though the teacher doesn’t know, and that’s for children
who are talented and gifted, because Yolnu kids grow up learning everything, the
knowledge that is passed through them, they know how to relate to everybody when
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they are about three or four years old, three. A children that age already knows how
he is related to the families that he grew up in, 1107 knows what do they ... how he’s
related to everybody, through the gurrutu system. He knows who his méri (mother’s
mother’s people) is, who his grandfather is, which are his sisters and brothers. That
doesn’t mean his biological mother’s children, but her sisters’ children as well, it goes
further. Because he already knows how he’s related to all his cousins, you would call,
so his mind is always open 1210 for any new things that he can learn, or take in, a
Yolgu grows up, what we call in Yolgu the ‘nyayanu’, ‘nayanu’ how to stay and be
real close to his family, and his dislikes and likes and what he would like to do. That
is already within him, 1302 but growing up with other families around, there are
problems as well in there, where kids go off track. But that’s normal in everyday life,
but it’s up to the child, that he knows how to make decisions himself, and most of that
is not being practised nowadays, I believe, 1357because of all the things that is in the
world today. 1419 And those are the barriers that can cause problems for people of
today, especially young people. 1440 END

Lawurrpa:
SAIKS 21 Feb 2008 (Tape 6 G&T.wav)

1441 Nhawiku nhaltjan guli dhu lakaram
punhi yothuny nunhi nayi gory-
munhdhurrmirr, manymak, nunhili yothu
gon-mundhurrmirriyirri bili nuruni nayi
guli gunhi nhina ga nayanuy, nunhi nayi
puli marpgithirri marrtji nhdma
palapalmirriny ga nhaltjan gayi dhu
djdima ga nhaltjan nayi dhu nhina, ga
nhaltjan nayi dhu gunhiyi mérram,
mundhurr, ga nhaltjan payi li gunhi
djamarrkuliy nhdma ga marpgithirr ga
purupiyiwal nayi ga nhina.

Okay, how can we talk about a child who
is gifted okay that child has a gift in her
hands, so they live by means of their
nayanu (spirit), as they learn, looking at
the elders, and how he will work, and
how he will sit, and what he can get
there, what gifts, how young children see
and learn, he lives by those things.
Lawurrpa’s Comment if you are adopted
into a fimily or someone who is your own
family, grew up within that family you
know how you can feel the sense of way
we do think act treat you get that feeling
from the family that’s the deepest
meaning. You can get that learning part
living from the family.

1535 Ga napurru nuli yunhi nhdma
panya, bala bitjana gam’: ‘Yow,
dhuwaliyiny yothu nunhi nayi chosen-
dja’, ga dhuwaliny yolyu nayi nunhi nuli
balanya nhakun nayi djungaya, ya’
balanya.

And we see him/her and we say: ‘Yes,
that child is chosen’, and that person is
sort of like a djungaya (who takes care
and has a responsibility to watch over his
mother’s clan business), you see.

1558 Dunhi nayi yuli djama yolyuy
murruy murruyyun, ga nhina gayi nuli,
bala walala nuli nanya nurrugukuman.
Dhuwali gurrugu nhawi questions (on the
whiteboard) , ga dhuwanydja wiripulil,
Yolnu nhaltjan guli Yolyu nhawi bitjan
ya’, describe ya’ bitjan yolpyuny nhakun
wiripuguny.

If he is working very hard
(murruymurruyyun) and he continues to
do so, then they will choose him as a
leader. That’s the first question on the
blackboard. So (the second question) how
would be describe that (gifted) person as
different?
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1636 Ga wiripuny nhakun, nha nayi dhu
punhi djamarrkuli marggithirrnydja mérr
ga payi dhu nunhi, gunhiyi méirram
leadership ya’ balanya, bili ydn mak
parraku guyananhawuy. Ga nhé nayi dhu
role gunhili nayi dhu nhanguwuy nayi
dhd-manapan.

And also, what will those children learn
so that they will take on leadership, that’s
my thoughts on the matter. And what role
will he take on with respect to himself
and other people?

1711 Ga yin muka, dhuwaliny nhakun
limurruggal gali’kurr limurru guli yunhi
bitjandhi nhima Yolyuny, wiripuny
punhili, yin dhuwal rrakal nhakun
experience-kurr, nhaltjan parra gan
nhénal djamarrkuliny’ schoolyur, gunhi
payi gan nhaltjarran nuthar, ga nhaltjarr
payi gan marygithin.

Okay, so that’s on our Yolnyu side, how
we see the person, it looks different, this
is just my experience, when I used to
look at the young kids at school, how
they grew up, and how they learnt.

1738 Bili limurrnydja nuli wiripuny
lakaram bitjan nayi dhupa yén yolnu,
djamarrkuli. Yaka marngi nayi nunhi,
marngi nayi already limurrungaldja
gali’gur, ga nayi nhawinha gali’gur
balandawalnydja nhakun, nayi ga mirithin
nhawi djilthin nayi dhu marggikum.
Dunhi nayi gunhi nhakun gadaman’tja
yothu, nhanukala balandawalnydja
gali’gur, nayi yanbi gunhiyin,
djambatjnha ga nunhiyi nayi yolguny,
npunhi walalanydja nuli bitjandja
djarr’yun Yolnuny nédpakiyny, nunhi nhi
baladawalnydja gali’gur.

Because we may think that he doesn’t
understand (the balanda way). But he
does really understand, but he is already
knowledgeable on our Yolgu side, and on
the Balanda side, he was very keen to
learn. And if he’s a gadaman’ (sharp) kid
on the balanda side of things, he thinks,
he’s djambatj (smart), and he’s the person
the Balanda choose, looking from their
Balanda side.

1820 But limurr nuli nhakun gali’gur,
limurru guli mérram bitjandhi nhakun
barpuru limurr gan wananhamirri. Ga
manymak, (nhawiku nhakun nhaltjan guli
dhu rom gdma), nhaltjan pali dhu nhdma
punha nayi dhu balanday rom géma,
litjalan nhakun Yolguw litjalangalana
djima walal djamarrkuliw, yow.

But we on the Yolgu side, we always get
them, like we were talking about
yesterday. Okay, so how can we see how
balanda can bring a policy (rom gédma)
with our children, in the same way the
Yolnu work with our own children?

1843 Darrany ga djilthirr, ga narraku
nayanu, nalimirr dhu gunga’yun
dhukarrkurr limurruwuy
djamarrkuli’nhany, nhakun Yolguy.
Mirithirri yan nanya gakal’lil gima
balayi, ga nanya dhu ga nunhi gugga’yun,
ga teachersku balanya bili. Bili narra li ga
punhi djdlthirri bitjan gam’: Limurr dhu
bukmakkum manapanmirr balanda ga
Yolnu, yolnuwnyda djamarrkuliw,
nunhanydja schoolgurnydja,

I want, my payanu (inner feeling), is that
we will help our children on the path, we
Yolgu. Bring him strongly to that gakal
(role) and help him, and that goes for the
teachers too. Because this is what I want:
We will all come together balanda and
Yolnu for the Yolgu children, at school

1920 Ga try nin’thun balanyayi mala
rulandhun dhipal limurrun, yalala payi

And try to make that happen so that when
they grow up, we will give them further
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dhu yindithirrinydja gunhi djamarrkuliny,
limurr dhu walalany bulu further study
gurrupan nhakun, nhakun dhuwalatjan
nhakun, nhawikurr, through university
dhuwal nhakun, walal ga djdma,
gutharramirriy ga bulu nhawiyi
garrkarandhu ga Michael Christie.

study, for example through this
university, where John, Waymamba and
Michael are working,

1949 Yow ga djama gunga’yun dhipali
limurr dhu ga support mirithirr ga
djamarrkuliny’. Walal dhu marggithirri
through dhuwalatjan nhakun, bili
dhuwalatjan limurrunguny ga mirrma’
walala marngi-gurrupan dhiyalnydja
nhakun, dhuwalatjan yén limurr dhu
punha governmentnha fight nhakun bulu
mirithirr walalan marnpgithinya.

So work to help there and give good
support for the kids; they will learn this
way, because here we are giving them
two things: here, and continue to fight for
help from the government.

2010 Ga mirithirri limurr dhu nunhala
banydji ndndi ga bdpanha ga nhawi wana
gunga’yunmirri, gunhi dhu raypirri’yun
ga marngikun walalany djamarrkuliny,
punhal wénanur, ga nunhal ga
schoollilnydja marrtji, walala dhu
balanyakurr marngithirr.

So we need very much the mothers and
fathers, to talk and help each other,
raypirri (discipline) and teach those kids
at home, and when they go to school,
they will learn through that Yolgu way.

2027 Gunga’yunmirr limurru dhu, ga
yaka limurr dhu expectingdja yan nhina
nhawiku school teacher-w walal dhu
gunga’yun walalany, ga djdma walalar,
ga marngikum walalany. Yaka, limurr
dhu nindiynydja bdpaynyda gunga’yun
walalany. Dayi dhu, limurr mérr-
dharanan ya’ bitjan.

Helping each other, and not expecting the
school teacher alone to help them, and
work for them and teach them. No, we
the mothers and father should help them.
We need to trust each other you see...

2042 Dhuwanydja wina dhuwandja
walalnydja nuli ga djima, dhuwandja
gunga’yunaraw, dilkunharaw litjalan,
nali dhu djalkiri ddlkum dhuwaldja, bili
dhiyal ga norra litjalag mérrmany’
marngikunhawuy, nhakun nunha dhu
balanda way ga Yolnu.

So the work that goes on here at the
university, this is helpful, to make us
strong, making our foundations strong,
because here there is for us two learnings,
the balanda way and the Yolnu way.

2102 Ga balanyayi rrakungun dhuwal,
pali dhu nhawi nhakun rur’maram nunhi
djamarrkuli’ nayi walal dhu dhuwali
djaw’yun dharapul-djaw’yun mérr nayi
dhu nuthan ga marngi, bala nayi dhu
dhiyal djalkirimirri ga dhérra, nhaltjan
payi dhu litjalan djamarrkuli future, ya’
balanya palitjalangalanuwu yolyuw
djamarrkuliw, ga balanaya rrakunun.

So that’s it from me, it will raise up the
children, and take those who are and take
the place of the people their elders who
die, so he will grow and learn and stand
with good foundations, what our
children’s future will be like, you see, for
our Yolnyu children, and that’s it from me.

Gotha, SAIKS 24 Feb 2008 Tape 4 G&T.wav
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3450 Yow parrany dhu lakaram dhéwu,
punhi gdmurru dhuwal napurru ga nhima
nhawim, gdmurru gifted ga talented, nhi
nhanyu munhdhurr nhakun, ga nhéthinya
nhanngu gakal, yothuw.

Okay, I’ll tell you a story, about the thing
we were looking at, about gifted and
talented, what is his gift? And what is his
gakal (spirit) like? That kid’s.

3515 Ga nhithinya nayi gurru-
warryunaynu yothu dhu nuthan
yalalanumirri.

And how will a young leader grow into
the future?

3529 Ga wananhamirr napurr gan,
nyunhiyi Yolnu yothu nayi dhu nuthan
raypirri’mirr buthuru-bitjunamirr,
djdmamirr, rdl-wandirr nayi dhu, ga
puthan payi dhu marrtji guruniyi,

We were discussing this, that Yolnu
child, he will grow with raypirri
(discipline), listening, working, he will
run helping, and he will grow by means
of those things.

3552 yaka yédn mulkurr gayi dhu
marrngithirri, nunha birrimbirrnydja nayi
dhu maranhan gurrupan nhanguwuy nayi
mirr yayi dhu rrambani manymak nhangu
mulkurr ga nayanu.

It’s not only his head that will learn, he
will feed his own birrimbirr (spirit), so
that they will both be good together, his
head and his yayanu (self).

3606 Ga nunhi nayi dhu ga mulkurr yin
marngikunhamirr nayi dhu birrimbirr
nhannu nhakun yalngithirra, bala nayi
dhu rirrikthuna, yakan nayi li
manymakkuman marggithirr.

If he only teaches his own head, his
birrimbirr (spirit) will become weak and
sicken, he hasn’t really learnt well.

3620 Ga nhaltjan limurru dhuwalany
nhakun gdma dhuwaliyi dhuwalatjandhi
dhukarrkurr nuthanmaram walalany, bili
wiripuwal nuli djamarrkuli marggithirr
walal guli balyunmirr ga lakaranhamirr
walalanhawuynha walal, nhawinur
nhakun gundanur, maypalygur, gapu,
parrpiya, balanya mala nhakun nunhiyi
gakal walal dhu mérram, benuruyi.

So how are we going to lead this, the path
upon which to grow them, because
there’s many different ways for them to
learn, they invest in their totems and
speak of themselves from what? Like a
sacred rock, maybe some shellfish, water,
octopus, they will take on those sorts of
gakal (identities), from there.

3659 Ga nuruniyi, gakalyu walalany
yurru gimany, nuthan walal dhu, méarr
walal dhu balanya bitjan gérri
balandawalnydja nhawilil romlil nunhi
puthan barrarimiriwnha marrparannha,
bili dhiyal walala already marngithin.

So those gakal (ancestral identities) will
carry them, they will grow, so that they
will go into the Balanda culture, growing
without fear, courageously, because they
have already learnt from this side.

3716 Ga yolthu walalany dhu
marngikum? Ga nhaliy? Ga nhaltjan bili
walal gunhi? Walal dhu marrtji
marngithirrinydja, yol nayi nunhi yothu,
ga wanhanur nayi marrtjin, and wanhawal
payi dhu marrtji yalalagumirri, yunhi nayi
dhu nuthandja.

So who will teach them? And with what?
And how will they teach? They will
grow up to know who he is, and where is
he coming from, and where will he go
later, when he grows up.

3740 Ga narra nhakun ga djélthirri nayi
dhu school ga education department
nhakun dhuwali ngula dhukarr
maln’maram ga manapanmirr dhiyakiyi.

So what I want is for the schools and the
education department to find that path (of
Yolgu development) and join in with it.

3756 Bili nhumany nunhi departmentthu

So you in the department see liya-
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nhdma liya-djambatj yolnu mathsnur,
wukirrigur, matha djinbulk nayi English-
ku wananharaw, yurr napurrdja li
yolnyuydja nhdma nanyany nunha nayanu,
payanu gurrum’, dhid-yawulu, ga
gurrutumirri yolgu, nayanu galkunamirri,
buthuru-bitjunamirr, gunhiyi leader-ny
napurrunggununy, leader nayi nunhi
napurru dhu mérram, wo leader nayi
dhawal-guyanany.

djambatj (clever) kids in maths, and
writing, good speakers of English, but we
see children’s nayanu (spirits), quiet
nayanu, gently spoken, who know their
kinfolk, patient nayanu, good listener,
they are the leaders in our way of
thinking, leaders whom we choose, or
born leaders.

3834 Ga dhiyaki narra ga djélthirr, limurr
dhu manapanmirr education ga school ga
gunga’yun nunhiyi djamarrkuli’
rur’maran maérr nayi dhu yalala nurru-
warryun nhanguwuy nayi yolgu walalany,
yalalanumirriy nunhi napurru dhu dhiyal
murrmurryurr bonygun. Ga balanya. 3855

So that’s what [ want, we will join up
witht eh school education people, and
help to raise those children up, so he will
later lead his own people, later, when we
how are here all pass away. That’s it.

Garngulkpuy, SAIKS 24 Feb 2008 Tape 4 G&T.wav

3901 Yow parra dhu nhakun wana, bili
nhawi nhakun, wiripu guli dhu birrka’yun
bitjan yunhi yothu dhuwal, nayi ga
payatham badynu nhakun gakal’mirr nayi
wo djambatj nhannu ga rom norra,

Okay, I’ll talk about this, because you
know, some people say that a child
doen’st have any gakal’ (identity) or
djambeat;j (skill)

3919 yén nhakun gunhi yothu balanya
nhakun nayi gdmurru’nyur nhawinur
wépanur wo communitygur, napurr
nhidma nhakun yothuny nunhi, balanya
nhakun, nayi gurrutumirri yayi nhakun,
3941 ga nhaltjan nhakun nayi dhu ga
punhal gakal’ nhanguwuy payi milkum,
yothuy, ga nhaltjan nayi dhu balyunmirr,
yol nayi, wanhanuru nayi, ga nhaltjan
payi ga nunhal manapan wiripuwal
bapurru’lil.

But that child has gdmurru (significance),
from his land and community, we see that
child, with his kin connections, and how
through them that child reveals his own
gakal (identity), how he balyunmirr
(invest in his ancestry), who he is, where
he comes from, and how he connects to
all the different clan groups.

4002 Ga wiripu nhakun nhawi
yumurrkuw napurr djél, payi dhu nhima
ga, dhukarr nhdma, nhélil nayi ga marrtji,
nhd mulkuru ga rom gal’yun nayi dhu ga
nhidma, rom nhidma, dhuwurr nhima,
yuruniyi yothuy.

So we want for those children that they
will look out, see the path, where they are
going, and what foreign ways are
creeping in, he will see, see the rom
(law), see the dhuwurr (culture), that
child.

4028 Bili nunhili ga rom nhdmany
dhuwurr nhidmany nayi dhu, nurrununy
nayi dhu pal’yun, dhuli’na-witjun, nuruk
palapalmirriw, gunhi nayi dhu nhina
nalapalmirriwal yolguwal walalangal, ga
nhawi nhakun nayi dhu ga, nunhili,
taking part as nhannu future-w, nhannu

So there, looking at the rom (law), the
dhuwurr (culture), he will rise up in front,
listening to the old people, sitting with
the old people, with his Yolgu elders, and
through that, take part as his own future,
his future of leadership for that child.
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future leadership-ku nuruki yothuw.

4100 Ga nh@ma napurr dhu, marngithirr
payi dhu nhakun, nhd nhangu yuwalk
gunhiliyi rom nayi dhu, nhaltjan gayi dhu
carrying out bongun, nuriniyi bala
nhakun, yalala nayi dhu guthan, nha
nhakun nhangu ga already leadership
payi, nayi dhu marngi nhanyuwuy nayi,
yunhi yothu.

So we will see, he will learn you see,
what his true rom (way) that he will go,
how he will carry it out in the future,
when he grows, what leadership he
already has, he will know himself, that
child.

4122. Bili most of all Yolngu djamarrkuli
li ga marnggithirr, benur bala nhi nayi ga
payatham dhiyan nhawiyu wépa-parakay,
wakir’yunaray, miyapunu, dhika nhaku
walal dhu marrtji, maypalwu. Dunhili
payi nhakun nurrunuy nunhi maryggithirr
yothu, yan be balar. Ga nunhili nhakun
limurr dhu bulu nhakun limurrunydja
yolnyuynydja walal nhakun gunga’yun,
punhiyi yothuny, djamarrkuliny, nunhi
walal ga dhiyan-bala nayatham nunhi
munhdurr, ga gakal.

Because most of all Yolgu children learn
from what the landforms hold, from
hunting, turtle, whatever they go for,
shellfish. That’s what they do their first
learning, the children, it’s like that. So
it’s there that we adults need to help, that
child, those children, who already have
that gift and gakal (identity).

4205 Limurr gunga’yun walalany,
yolnyu’yulguy limurru nalapalmirriy, ga
nhaltjan limurr dhu nunhal gunga’yun
punha bala nunhi, nunhi walala ga djorra’
mala djdma, marggithinyaraw
djamarrkuliw’ wukirrigur. Ga gunhili
nhakun limurr dhu manapanmirr, ga
gunga’yunmirr ga carrying out limurr dhu
bukmakthu, ga dharanan limurr dhu
nhdma yothuny nunhi nayi
munhdhurrmirr ga gakal’mirr.

We Yolnu should help them, we adults,
and how we need to help them over there
where they work with books, for teaching
the children in school. That’s where we
will come together and help each other
and carry it out, all of us, and recognise
those children we see as having gifts and
gakal (ancestral identities).

4235 Ga bumak limurr dhu nhakun, be
limurr marnpgithinyawuy rom ga
nayatham, ga nayi yothuy nuruniyi, ga
pali dhu gungga’yunmirra, nunhili, ga
lingun. 4250

So we should all together, of course we
have our our Yolyu rom (theory) of
learning, and so does the child, and we
should help each other, on that, that’s all.

Dhingal, SAIKS 24 Feb 2008 Tape 4 G&T.wav

4300 Yow, yumurrku, a child is already,
knowledge dhanal nayatham
yumurrku’yu, ga as they grow up ga bala
nhan nétjil rakaram discussionna ga
learning stream, narruna yaka always
open for to receive yuta, yuta narru
mayam yaka yolguyu ga nitjil rakaran
mumalkuryu, mulkurr ga nayanu
warnganydji narru.

Yes, children, a child, those children
already have knowledge, and as they
grow up and (as I said earlier in the
discussion), the learning stream is
flowing, always open to receive the new,
the Yolgu will take on the new, (what my
momalkur said earlier in the discussion)
the mulkurr (head) and the nayanu (spirit)
need to come together as one.

4404 They come to a certain age,

They come to a certain age those young
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yumurrku where they make their
decisions, wanhalaya dhanal narru
nhdnharami who they are, where they
stand. That’s when they decide what to
do.

people, where they start to make
decisions, where they look at themselves,
who they are, where they stand. That’s
when they decide what to do.

4435 Dalma dhanaliny dhu ga méyam,
dhangum médyam dhawuru banha
mainstreamnuru, and their foundations
stand strong for who they are, already,
gain knowledge dhawuru bala, still
learning both sides yaka, balancing
nhanany banhayany, dhuka maly’thuman
bilanya banham mala-djarr’yun narru, a
true leader dhanal Yolgu dhawatthun,
yothu.

We receive them, and when they come
over from the mainstream, and their
foundations stand strong in who they are,
already, gaining knowledge from over
there, still learning both sides, balancing
them, finding a path, like choosing, that’s
how a true Yolnu leader will emerge,
from a child.

4528 Dhuka nhdma, mala-djarr’yun,
gunga’yundawu bukmakku, yaka yana in
the family, ga banhayam mittji, banha
bukmakkun bitjarr the whole community.

Look at the path, make decisions to help
everyone, not just your own family or
your clan group, but for everyone, for the
whole community.

4554 Ga Yolnu walal guthan bilanyami,
payanu banhaya yolyuwu, ga mulkurr
narru warngany-manapanmi. Nhan narru
parrugam, barrkulil dhanum.

So Yolnu grow up like that, the nayanu
(spirits) of Yolnu, and their heads
becoming one. Then that person can go
far.

4615 Bitjan be yan nalma narru balyunmi
palmapinya nalma bili galmaliggu,
payanu dél, nhid malaguny banha nha
walnan nalmalinguma noya. Banha nhan
area nalma parru like empowering
ourselves nalma narru balyunmim, nalma
parru dél djinal gali’na, bayagu yunham
problem, dhagum gali’na.

So that’s how we have to balyunmi
(invest ourselves in our ancestral
identities), because our nayanu (spirits)
are strong, all those things which lies
there in our lives. In that area, that’s
where we should be empowering
ourselves in our balyunmi (ancestral
investments), if we remain dil (strong,
hard) on this side, there will be no
problems on that side.

4703 Ga djinanum nayanuyun ga djdlnha
banhalaya, doturrkkuma parru rakaram,
warkthuwan ??narrugan? ?dhawuttji
dhukarrmurrum, midyam nha nunhaya,
?7nhala narru mdyam. Yow. 4721.

JOHN

Yigiya, SAIKS 24 Feb 2008 Tape 4 G&T.wav

4730 Djamarrkuli ga nhina dhiyar bala
ga nathil gan nhinan, balanya bili yin
gadaman’ mala, gali’kurr
marngithinyakurr, romgurr, Yolgukurr ga
balandakurr.

Children living nowadays and in earlier
times are there, gadaman’ (clever) kids,
on the knowledge side, in the rom
(culture), both Yolnu and balanda.

4651 Yurr dhiyan bala nhakun ga mérr-
dhumbal’yun dhiyanu education
department-thu balanday romdhu. Yolgu
djamarrkuli nunhi walal ga nhina dhiyan

But at the moment the education
department is pretty confused in the
Balanda rom (way of doing things).
Yolygu children who are sitting these days
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bala marrmay’ romdhu, wanganydja
yolnunur, yolgukurr romgurr, raypirri’ ga
mérram, gakalgu ga marngithirr,
djambatjku ga marngithirr, gondhanaraw
nathaw, warrakangu, djulam’ ga
maln’maram, djudapthunamirr,
yuluttjunaraw méarranharaw, gakal’kurr.

for two laws, one through the yolnu side
through yolnu rom (law), getting raypirri’
(discipline), learning about gakal
(identity), learning to be djambatj (good
hunters), fetching food, getting meat,
working out a djulam’ (strategy) and find
those things which are hiding, creep up to
get them, through gakal (becoming like
totems).

4838 Ga nyunha nayi gan marngithirr
yolgu balandakurr gali’kurr, nhaltjan payi
dhu balandaw romgu marngithirr.
Marngithirr nayi dhu romygur nhangu,
punhi nayi ga balanday gapman’thu
gurrupan, survive dhu dhiyal Yolgu
balandanur worldnur, mak gumurrnur.

And if a Yolgu has been learning through
the Balanda side, how will he learn the
Balanda rom (world). He will learn from
his own rom (way), and what the Balanda
government gives, that yolnyu will have to
survive in the Balanda world, or ‘front’.

4905 Ga gumurr-watthuna dhumbal’yun
ga, ga yan bi ga yolnun, yolyun
dhumbal’yun yanbi Yolgun dhupa, mak
nayi ga dhumbal’yun gumurr-dél ga
maln’maram schoolnur mala, balanda
area-nur, mak ga dhumbal’yun wo mak
payi marngi, yurru teachingpuy dhikayi
balandawun romdhu manda ga
djulkmaranhamirri Yolngu ga balanda
rom.

So he gets stuck, confused, doesn’t know
what to do, the yolnyu is stuck as if he is
stupid, maybe he is confused and finds
the school business hard, the balanda
area, maybe that kid is confused, but
maybe he quite a clever kid, but the
teachingpuy (pedagogy) through the
balanda rom (practices), the two miss
each other, the Yolgu and the balanda
rom (ways of teaching).

4937 Yan parrakuny guyanganhawuy narra
ga bitjan, dhikayi mak manda dhu
marngithinyamirr bala-réli’yunmirr, nayi
dhu, napurrudja yolyuny baman’ larrunal
nhumalaggalaguw balandaw romgu, nhe
napurruny marngi-gurrupar, ga
yothukunal nhe napurruny ga napurr
nhokunun marngithin romgu mala
balandaw, schoolkurr gali’kurr, nhaltjan
nhumalay napurrun mérr-nyiln’thun ga
dharagan nhumalan yanbi rom, ga
nhumalagguwuy yan rom dhu ga
yindithirr, djimakurr malakurr, nhdmirr
nheny dhu marngithirr napurrunguny
romgu?

I was just thinking, maybe those two can
learn of each other, back and forwards,
they will, for a long time we yolgu have
been searching for your Balanda law, you
taught us, and ??? us, and we learnt from
you your balanda rom (way), through the
school side, did you mérr-djulkthun (not
trust) us?

JOHN

..and your rom (way) will just get
bigger...

... how about you learn something about
our rom (law)?

5024 Ga dhiyali ga nhina, djamarrkuli
nuthan, nalapalmirr, talented yan balanya
bili balandanur romyur, nayi dhu gol
educationgurr golkurr guthan, yan warray
punha nayi dhu be a, become a doctor,
nayi dhu become a scientist, become a
lawyer, or whatever nayi dhu become.
Balanya bili yan gali’gur yolyungur
romnur napurrun ga, napurrun ga teacher

So here there are, kids growing up,
getting bigger, talented in the balanda
rom (way), he will grow through balanda
education?.. ? become a doctor, a
scientist, a lawyer, whatever he becomes.
It’s the same on the side of Yolgu rom
(culture), we have our own teachers, and
doctors, liya-gadaman’mirr mala (clever
people), who have been teaching us our
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mala ga doctor mala liya-gadaman’mirr
mala nhina, nunhi napurruny walal li
ganha romgu marpgi-gurrupan.

own rom (law).

5105 Ga education médrrma’nur gali’nur
nayi ga yolnu nhina, napurrdja
wanganydja yolgukurr gali’kurr. Ga
wanganydja balanda’kurr gali’kurr. Yet
napurr ga balandalildja gali’lil wapthun,
napurr ga gumurr-gatthun, ga
dhumbal’yun, failing napurr dharrwa
mala, schoolgur napurrun djamarrkuliny.

So yolyu sit with two educations, we
have one on the yolnu side, and there’s
one on the balanda side.

If he jumps on to the balanda side, ?? , he
will get confused, we have many failing,
our children in school.

5127 Ga payi balanday mérram mak
dhikayi nayi dhu balanda rom manda dhu
ga Yolgu rom dharananmirr. Nhe dhu rili
Yolnulil wapthun balanda ga marngithin
napurrur) romgu. Dunhi napurruggun,
rum’rummirr rom, ga question mala
napurr dhu, yaka napurr dhu ga nan’thun
punhal godunur garma’nur mala
gakal’mirrigur romnur.

So the balanda side ?wins, but maybe the
balanda and the Yolgu ways can
recognise each other. You balanda should
come over on to our side and learn about
our rom (ways). Our rom (way) is a
respectful (rum’rummirr) way, and as for
questions, we won’t ask a question in the
middle (depth, inside) of garma (the open
areas, where there is gakal rom (ancestral
identities are being performed).

5156 Yén napurru dhu ga marngithi bala,
yan marrtji marngithirr, maly’thun ga
yéan, yaka marrtji dhé-birrka’yun
nalapalnha. Dayi napurruny dhu ga
marngi-gurrupan. Ga dhiyal bala
balandanur romnur ga bitjan wana:
‘Dharrwa dhu ga nin’thun question mala,
ga pin’thun marrtji marngithinyaraw,
yothuy dhu ga nép’thun nalapalnha.” Ga
walalnydja balan nayi yolpuwaldja
romyur, ga yaka manymak nayi dhu
nan’thun.

We just learn, we just learn as we go, it
just appears to us, not going questioning
the old people. They will teach us. But
now in balanda rom (way) it says: Ask
many questions, and ask in order to learn,
children should ask old people.” But if
they were doing it the Yolgu rom (way),
it’s not good for him to ask.

5225 Mak nhe dhu balanda rom
marngithi napurruy. Wanganydja parra
dhu bitjan wana gam’; Nhd mak nhuma
ga nanapurrun ???djandja-gurrupan
djamarrkuliw napurruggu mala education
cheating gurrupan? Ga dharrpan mala
nhumalagguwu nhuma balandaw?
Djamarrkuli mérr ga napurr dhu yaka ???

So maybe your balanda ways should
learn from ours. I’ll say one thing: “Are
you ??? shortchanging us? Are you
cheating us with the children’s
education? Hiding something belonging
to you balanda? So that our children
won’t 777?

5250 Ga napurr dhu yaka, djamarrkuli
napurrur dhu yaka nula nhi lawyer-thirri
mala, wo nhuma ga dharrpan napurrun.
Ga nuli biaynu, dhuwali ydku mak gula
nhé guli ‘equality in education’
warrpam’nur communitynur whether it be
Yolgunur, yolpu community centres,
schoolyur mala, wo balandanur, napurru
djalthirri service napurrungu education,

So we will, our kids will never turn out to
be anything like lawyers, or are you
hiding something from us? If not, then
what’s this you call ‘equality in eduction’
in all communities, whether it be in the
Yolgu communities, Yolpu community
centre schools, or balanda school, we
want a service, an education, equally,
they should be the same, our kids won’t
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equally yan, rrambani manda dhu, yaka
dhu ga napurrun yolgu djamarrkuli
marrtji guthan gol, barrku sitting mala.

grow properly in schools, sitting way
over there.

5338 Dhiyan bala technology mala,
dharrwa mirithirri, nunha ga internetnur
dhuwal, broadband, warrpam’ services
mala, if yunhiyi mala available ga gorra,
balandaw schoolnyur, balandaw
djamarrkuliw’, nhd ga gumurr-délthirr?
Why can’t it be at Yolgu communities
and homeland schools napurrun or Yolgu
schoolsnu, Aboriginal education
centresnyu mala?

These days there are many different
technologies, like internet, broadband, all
the services, if those things are available
for balanda in schools, for balanda
children, what is so hard? Why can’t it
be at Yolyu communities and homeland
schools or in Yolnu schools, in
Aboriginal education centres?

5406 If services nunha balandawal ga
easy gurrupan system, internet marram,
then nhi ga lacking Yolgu
communitynurdja? That’s the question
parraku, ga my understanding narra ga
nan’thun bitjan, I need equality in
education djamarrkuliw whether it be
Yolnu or balanda. Thankyou 5440.

If services are easy to give to balanda
kids, like the internet system, then what is
lacking in the Yolyu communities? That’s
my question, my point is that I need
equality for all children in education
whether they be Yolnu or balanda.
Thankyou 5440.

Ian, SAIKS 24 Feb 2008 Tape 5 G&T.wav

15 Nhawi narra dhu larakam nhakun,
djamarrkuli’ yunhi walal ga nayatham
gakal, ga rom nunhi walal ga mérram,
walalangal gurrutumirriwal, ga gima
walal ga nunhi, wanhan mak through
bupgulkurr, manikay, walal ga milkum
punhi walalagguwuy nhawi thinkingbuy,
guyana walala ga nunhi, ga nhima walal
ga, ga djudupmaram walal ga.

What I’m going to talk about is children,
when they hold gakal (ancestral identity),
and rom (culture, law), when they get
them from their kinfolk, and carry it,
where they go, through ceremonies,
singing, they reveal their thinking, they
think, and look and internalise it.

125 Ga bala walal ga actiondhu nhakun
nhawi, actiondhuny dhawatmaram nha
mala walalangu walal ga, nhdma walal ga
palapalnha, ga malthun nhi nhannu
nhawi gakal’.

And it is by their actions, their actions
that reveal what it is they have, what they
are, they see the old people and the
follow their gakal (identities).

145 Ga walal nhawi nhakun practise
nhawi nunhi in real nhawi terms nhakun,
guruki lingu yurru nunha understandnha
the meaningnha nunha nayi ga worruguy
nayatham, nalapalyu ga nayatham badak.

So they put it into practice in real terms,
so they understand its meaning, what it is
that the old people hold, which the elders
still have a hold of.

208 But malthunamirr nhawi rom balanya
malthunamirri, malthun ga bungulwu
malthun ga manikaywu, bapurruw, ???
bépurru, yolnyu ga baynuthirr, nayi ga
mikuy bidi’yunamirr, balanya malany
nhawi rom bala nayi ga marngithirr.

But the ways of following, following
ceremonial dance and song, ?? all the
different clan affiliations, like in a
funeral, when they will paint themselves
with ochre, those are the rom (practices)
he learns.
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235 Yalalanuw nayi ga nhawi, mérr nayi
dhu nhaltjan payi dhu nguruki gakal’wu,
nhirrpan nayi dhu rom nhanukal
rumballil. Wiripu djamarrkuli’ nayi ga
malthun ga nhima, nhd malany? Bala
huntinggurr nhakun, huntingnur, nha
mala nhawiny mala, girri’ guruki:
miyapunuw, guyaw, maranydjalkku, ga
bulu walal ga marggithirr nhakun gapuw,
wina, nhaltjan ga dhérra, gunhi ga
milkum palapalyu.

To become what he is to be, what he will
do for that gakal (ancestral identity), he
puts that law into his body. And kids also
follow and see what things? Like in
hunting, at hunting, all the different
things, like associated technology for
turtle, fish, stingray and then they learn
about the waters, the land, how it stands,
revealed by the old people.

340 Yalalanuwa walala dhu yalala marrtji
puthan, walal dhu marggithirr nuruki
romgu. Rom nhakun knowledge, nunha
nayi ga, mirram nayi dhu ga rumballilnha
nhanukal.

For the future, they will grow and learn

all that rom (law). The rom (law) which
is knowledge, that’s what he is, what he
will take on in his body.

403 Dhawu wiripu, dhdwu nunhi nunhi
mari’muw dhiwu gédthuw, ga dhawu
pathiw wakuw, there’s mirrma’ nanya
nhawi, balancing nanya nunhiyi nhannu,
marr nayi dhu enrich nhannu bépa ga
nandi nhawi rom, ga bulu nayi ga norra
punha bala méri rom, nhd mala mariw
rom, nanya ga nhawi nhakun dalkum
panya. Yow dhiyal narra dhu nhawi...
Ga nayi dhu Gwendhu sharing nhangu
understanding nhakun.

And other stories, like the father’s father
story for his githu, and the mother’s
father story for his waku, so there’s two
sides, and he’s balancing them for
himself, so he can enrich both his
mother’s and his father’s law, (OR IS
THEIR LAW ENRICHING HIM?) and
also his mother’s mother’s rom (law),
those which are holding him strong.
Okay. That’s where I’ll...

Now Gwen can share her ideas.

Gwen

510 In the Yolnu culture, within each clan group, each tribe, we know that when a
child is brought into this world, it already got its role, that child already has a role to
play on his... He gets to the stage where he grows up and ???? the roles are they got
here is sort of a hand-over from their grandfathers, they had it over to the new
generation it’s their ?list, it’s how it’s handed by the family and 613 by watching a
child. But I see that and to know that a child will be a leader or can be a leader I can
see it how he, he follows the footstep of his father or his grandfather and the way he
um does things same as what his grandfather or his father does, or copies you know,
copies what things he does, and later in the age when he’s about probably 13 or 14, he
knows he’s got the role, if he knows his father has the role that he’s also included in
there as a leader in that clan or tribe and people are watching him, people are
watching the boy who’s growing up to be a man, and to me, I’m in the school you
know, what should the schools and the education department do? I think they should
be encouraged by the community, the community links should have a strong
community member to encourage the school, encourage the kids to go to school, but
not only encouraging them, find ways that they can meet the two way systems. It’s
now I think it’s still there’s a problem with the way the two systems are working. But
they know a child has the only system he knows very well his own culture
background, but while he’s struggling, he’ll struggle with the white system, white
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man’s system, he’ll have to struggle because he hasn’t got enough knowledge to sort
of move on, so there should be strong community people should be talking about this
and if it want how the student to get the level 906 same level as those European
children, those have the level, there should be a push in the community, and I think
you know, so for so many years education has tried. I saw that work, during those
years where education was still sort of trying to find ways how to help Yolnu children
to get to the level of the other mainstream children in Australia, but as I said as a
Yolnu child he is born into a world with there’s things for him there to work with.
He’s not an ordinary child, he has got his roles and responsibilities already 1015.

Hand over to lan.

Ian (finishing off)

1020 Nhawi parra gan lurrkun’ nhawi,
gidmurru nhakun, words nhakun, nhaltjan
dhu djamarrkulin mérr ga nayi dhu yalala
manymak djima, a--a, own
communitynur nhakun or yalala nayi dhu
djdma nunha wiripunur communitynur,
ga nhaltjan nhakun napurr nhima nanya
ga djarr’yun nanya.

Okay, I just have a few points, a few
words, what needs to happen to a child so
that the will later work propely, in their
own community or if later the work in a
different community, and how would we
see them and choose them?

1111 Dharrwa nhakun nhawi, dhukarr,
??mandjarr’yun dhu yothu nayi manymak
ga manymak nayi djdmawu dhiyak, ga
mak yaka manymak dhiyak, so yolthu
payi dhu nunhili mérr ga dhu nhima
manymak, community-w, ga yaka
manymak community-w ga nhaltjan dhu
payi gunhiyi nhaku wapthun balayi,
bilan, part nhakun, gunhi nayi word,
nhakun béla, nhakun footsteps or foot in
place, bdlayi nhakun.

There are many paths, ?? branches, if a
child is good for work or maybe not good
for this, so who is going to determine
whether he is good for the community, or
not good, and how will he go over there,
find a bdla (style, path, manner, role) like
a ‘path’, (OR PART?) that’s that word
‘bila’, it’s like footsteps, or a foot in
place, that bila.

1212 Some nhawi nunhi because nayi
?mari’mu-géthu linenu nhakun payi,
wiripu yan nayi nayi ga nhdma, djarr’yun
payi ga, bala nayi ga gadaman’nha mala
rom gérri ga nhanukal. Bala nayi dhu
djambatjthirra.

Some, because he is a descent line
through his father’s father’s father.
Others may see it themselves, and choose
it, and the gadaman (learned) ways enter
into him. And he will become djambat;j
(clever).

1240 Bala nayi ga benur mak nayathul
nhakun bitjan nhakun bitjan nayi li djdma
nhakun nhawi nayi ga djima napipiy, wo
bitjan nayi djdma nayi ga géthuy, but
parra dhu narrakal nhawi understanding
parrakal romdhu, nhaltjan narra dhu
djima dhuwal ?? nhakun nayi ga, what
happened, what my father did, or
grandfather did, ga nhannu leadership
gunhili.

And so then he maybe also working is his
mother’s brother, or he is (his father’s)
son, so I develop my own undersanding
though my own law, how I should go
about dong this, by referring back to what
my father did, or grandfather did, and
their leadership in their time.

1314 I had to take it into my nhawi, my
understanding, and accept it nhakun parra

I had to it (their leadership) into my
understanding, and I must accept it, and
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dhu, ga deliver yunhiyi narraku
leadership, that’s where nayi wiripulili
gidma other people in the community
??walal ga nhdma, gunha nayi ga
something coming manymak, nhakun
benur, nhanukal nhawinur, leadershipyur.

deliver my own leadership. So it is taken
to other places, and the other people in
the community they look, and see
something emerging which is good, from
him, from there, from his leadership.

1344 (talking about the points on the
whiteboard) That’s where, nhawinur
nhakun nurugur nhawi, question nhakun,
ga second one nhakun payi dhu
manymak, now the third one-nha gunha
covering lingu, ga dhuwal gam’ narra dhu
appoint role nhakun, where they will,
nhawi what role that yothu nhawi have to
be ..

Okay so we’ve had a go at the first
question, and then the second question,
that’s okay, now the third one. We’ve
covered that. Now the point about the
role, where they will.. what role that child
will have to..

1414 First take nhdnhamirri dirramu nayi
nhd nhannu nhawi, nhawigur standing in
the nhawinur communitynur nhi nhannu,
punha dirramu, narra dhu ga try
marngithirr narra dhu dhiyak, bala narra
dhu mérram bulu, gugga’yunamirr rom,
bala narra dhu yorrnha nhawiny, djimany
gunhi. Ga miyalkku balanya bili rom.

So first, he that boy will know his
standing in the community, what is his
position that boy. I would try to learn
that, and I will get more useful rom
(understanding), and only later will I put
it into practice.

And the same process happens for girls
(who will be leaders).

1452 Yol narra, nha narraku nhawi, nha
parra dhu bulu gunga’yun, yolthu dhu
gunga’yun narrany? Bala narra dhu
yurrnha ga djima. Yaka yidn mérram, ga
bala marrtji djima nhitha knowing first
Yol nhe?

Who am [? What do I have? What will |
help with? Who will help me? And then
after that I will put it into practice. Not
just get it and straight away put it to work
without knowing who you really are.

1514 Duli dhu narra bitjan gam,
manymak nayi, Dhuwal narra bépurru, ga
parra dhu djima, dhuwal parra dhu
malthun, ga try narra dhu gurrupan
communkityuw community mak walal
dhu yaka nhawi accept nunhiyi. 1538
Mak walal dhu accept nunha bala romnur,
ga mak yaka at the community levelgur
outside begur romnur.

But if [ were to say, okay, “I am such and
such a clan, and I’m going to work, I will
follow this way of behaving, and will I
try to give to the community”, maybe the
community will not accept it. They
might accept it in the rom (ceremonial
context), but maybe not at the community
governance level, outside the rom
(ceremony).

(NOT SURE ABOUT THIS JOHN is that
what he means by romnur?)

1546 Ya balanya, ga balanyay malany
nhd mak nhakun nayi, ga come to that
nhawi next one (question) nhakun,
“Yolthu dhu gunga’yun panya,
puthanmaram gunhili?” Dunhili mala
nhakun gurrutu galki bapawal sidenur ga
pandiwal sidenur, yolthu dhu nayi
gunga’yun. Mari dhu gon-warryun
nhakun, gon-djarryun payi dhu
‘Manymak narra dhu méirram dhuwal

So that’s what I think about that. So we
come to the next question, “Who will
help him, to grow him up?” They’re
there, his close kin on his father’s side
and his mother’s side, anyone will help
him. His maéri will lead him, reach out her
hand, “Is it okay if I take my grandchild
and teach her?” they’ll ask the father, let
him know, let the mother know,
grandfather — all kinfolk,
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gutharra narra dhu marggikum nhawi?’
Dayi dhu nédy’thun muka bapa’nhany,
marngikum, ga nandiny mérggikum,
pathi gurrutun yan mala,

1633 Mairr ga nayi dhu yuwalk yin nayi
dhu rom nhawi marngithirri, ga mérram
payi dhu, strong nayi nhakun gunhili,
nhawi nhakun rom dhu ga norra gunhili
mirr yayi dhu yuwalk yén milkum nha,
nayi ga believe. Yow, lingun muka. 1710

So he’ll truly learn the rom (way), and
take it, and become strong there, the rom
(law) will lie there, so he will truly reveal
what — he believes. Yes, that’s it.
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